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The Glory of Suicide. 


The play of Hamlet is almost unanimousiy regarded 
as the very best of Shakespeare's dramas. and indeed, 
as one of the best productions of human genius in the 
West. Its greatness—it is also agreed—is due not 
merely to its artistic excellence, the daring with which 
the poet creates critical and difficult situations and the 
wonderful ease with which he handles ther:, the richness 
of the imagery and language in which he revels to in- 
toxication or the profundity and minuteness of his 
observations on men and nature---qualities in respect to 
which several others of his plays have a ciaim to be 
ranked equal with, if not even superior to it-—but chiefly 
to the unique greatness of its hero. Wonderfully rich 
as the creative faculty of Shakespeare was, so much so 
that his plays form a new world in themseives, a beauti- 
ful Visvamitra Srishti, in our opinion, ‘ Hamlet the 
prince of ‘Denmark’ is by far the best of his children. 
Other dramas reveal to us Shakespeare the poct, lending 
the gorgeous colors of his fancy and imagination to the 
varied scenes of life and vivifving them with his faculty 
divine, but the terrible tragedy of Hamlet reveals to us 
Shakespeare the philosopher, ‘whom man does not delight 
nor woman neither’, to whom * this brave overhanging 
firmanent, this majestical roof fretted with golden fire, 
appears no other thing than a foul and pestilential 
congregation of vapours’ and all the uses of the world 
are ' weary, stale, flat and unprofitable’, while its few 
pleasures are merely as the perfume and suppliance of a 
minute, and who, when called upon to act seriously puts 
to himself the question, which is better. ‘to be or 
not to be,’ ‘ whether it is nobler in the mind to suffer 
the stings and arrows of outrageous fortune or to 
take arms against a sea of troubles and by oppos- 


ing end them.’ Here in ihis play al! dalliance with 
Nature is set aside, even its love scenes are mekin- 


choly untike those of Romeo and Juliet. the Temp. 
est, As You Like it, Othello and others, and have a tragic 
end; and thar end too is not heightened by the heroism 
nf human passion as in Romeo and Juliet nor rendered 
ghastly and terrible by jealousy kindled hy malice as in 
Othello, but is sorrowful because the gentle emotion of 
love was blasted by a rigornus and searching philosophy, 
so cynical as ta reve! in such ¢ fue revolutions’ as a lair 
lady's head becoming chapless. eyeless and lipless and 


knocked about with the sexton’s spade. This cynical 
serious: <s is not itself philosophy but is the beginning 
of it. [tis true to life though it comes very late in. the 
course of evolution, and the play of Hamlet is great 
exactly because it portrays to. us the struggles and 
despair of a highly evolved and introspective soul, which, 
being no longer able to abide contented in the life of the 
senses, looks straight into the meaning of the world, 
but finding there only a gaping void instead of the solid 
kernel, burns with an inextinguishable agony of despair. 

This desperate discontentment with the world and its 
uses which the great dramatist has so graphicaily depict- 
ed, is not, as some critics fancy, the result of a morbid 
temperament brought about by the accidents of training, 
environments and so torth and therefore curable by more 
congenial surroundings or what are called the healthy 
influences of home, society 2nd soon. It is not an acci- 
dent caused by accidents b:t an inevitale stage in the 
progress of the soul. The fault is not in the tempera- 
ment of the individwal, however unhealthy. inconvenient 
and dangerous that may be, but in the nature of the sense- 
world itself, Such pessimistic dissatisfaction with the 
phenomenal world simply indicates that the imprisoned 
soul within, has gathered strength enough to assert it- 
self. It isthe voice of Prometheus refusing to be bound, 
the beginning of a grand internal revolution in which 
the bastite of the senses is sought to be reduced to dust. 
It marks the vigorons awakening of the inper uan who 
was hitherto tying passive and confined in his prison 
cell. 

**He is not worth living.” said a great French philo- 
sopher * who has not even once seriously thought of 
committing suicide.” Indeed it is impossible for thought- 
ful men to be satisfied with this deceptive world where 
everything promises so fair and proves so bad. We 
are on all sides surrounded by an infinite network of 
deception, everything we love leads us into snares and 
pitfalls and Hke the moth which, attracted by tight rushes 
into it and dies, so every moment we run after pleasures 
and plot our own destruction. Byron rightly said: 

O pleasure, you're indeed a pleasant thing 

Although one must be Janned for you no doubt. 
We are so selfish, narrow-minded, jealous, wicked and 
vain, that it seems one might search with a torch in one's 
hand iv broad daylight as did the Grecian philosopher of 
old for a good and honest man, The littleness of the 
so-called great men is something appalling. The wick- 
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ed, the cunning and the unscrupulous, coll in wealth and 
luxury, while good, simple, truthful and innocent men 
lead a life of starvation and misery. Duryodhana, 
the personification of evil, enjoyed more of worldly 
prosperity than did poor Dharmaputra, to whom every 
one appeared good and virtuous and who on account of 
his unpractical humility and truthfulness, suffered bard- 
ships tor which there was no adequate recompense so far 
at least as his earthly file was concerned, Seeta, the 
incarnation par excellence of chastity and other woman- 
ly virtues, underwent woful trials in a foreign country 
and inthe hands of a frightful demon, and even after her 
redemption from captivity enjoyed little happiness and, 
suddenly exiled by her hushand, had a gloomy and piti- 
able end, Seriously considered, the world with its appa- 
rently arbitrary and unjust dispensations, the petty 
struggles with which it abounds and its numberless 
scenes of woe which would prove either that itis an 
anarchy, or, if governed at all, is governed by a heartless 
and gigantic Nero, appears to be a monstrous error as 
incorrigible as ugly, and moves along dancing like a 
rudderless shipin a stormy sea, ‘‘Absurdity”, says a great 
thinker, ‘‘ is interwoven with tife. Real beings are ani- 
mated’ contradictions, absurdities brought into action. 
By far the greater number of human beings can only 
conceive action or practise it under the form of war—a 
war of competition at home, a bloody war of nations 
abroad and finally war with the Self.” ‘‘The question 
between man and man always is,” says Carlyle ‘* will 
you kill me or shall T kill you.” ‘ Life lives upon death’ 
and the fair shadow of the world ‘veils one vast grim 
conspiracy of mutual murder from the worm to man 
who himself kills his fellow.’ 
Our life, as the Devas said to prince Siddhartha, is a 
moan, a sigh, a sob, 2 storm, a strife. 
How truly does the poet suy 
We look before and after 
And pine for what is not; 
Our sincerest laughter 
With some pain ix wrought ; 
Our sweetest songs are those that tell of saddest 
thoughts, . 
and how pathetic and natural is his invocation to Misery 


Glasp me till our hearts be grown 

Like two lovers into one, 

Till this dreadful transport may 

Like a vapour fade away 

In the sleep that lasts alway, 


and his try, “ I fali upon the thorns of life, Lbleed; the 


heavy weight of hours has chained down and bowed one 
too like thee (the west wind).” 


Tt is all well to plead ‘ the duty of happiness’ and preach 
that tife is a glorious inheritance, but most often this 
phitosaphy is post-prandial and derives its inspiration 
from a well-filled belly rolling on a sofa and protected on 
both sides by soft and shining leather cushions, and there- 
fore it cannot always hold good. With the problem of 
life unsolved ; with evil and misery, the twin demons of 
life staring us in our face at every step; with a mind 
always bent on deceiving, extremely wanton, restless 
and unsteady and raising a constant barrier between 
ourselves and truth ; with a dirty, little and many-holed 
body which we fancy to be ‘ express and admirable in 
form and moving’ and to be all in all, as though there 
were neither sun, moon nor stars above us nor anything 
below with an intellectual vision whose range does not 
exceed much over six feet above the earth; and living 
in aworld which seems to beat times a monstrous 
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anarchy and at others a strange penal colony filled with 
apparently impenetrabie mazes and enigmas—to lancy 
that we are the roof of creation, the pillar of the universe 
and the image of our Maker and be happy with our 
mortat lot, is, lo say the least of it, thoughtless 
and childish, Like reeds planted in the middle ofa 
rushing torrent and waving helplessly in response to 
every ing gale and wavelet, man trembles at every 
petty occurrence and is ever a sorry ‘ pendulum betwixt 
a tear and a smile? Being in this state, to proclaim the 
glory of life, is like a child rushing to a snake which is 
advancing to bite him. How many thoughtful men 
kave not exclaimed, “Would that Í had never been 
born!” Man enters the world weeping, a significant 
fact which reveals the nature of the whole mortal life, 
as the very first utterances of Shakespeare’s heroes at 
once reveal their respective characters in their entirety. 
We have with usa picture called t Pantheon Universe’ 
in which are grouped together in the mansion of fame 
all the great heroes of the western world from Adam 
downward, One striking feature of almost all the faces 
there is a settled expfession of melancholy. Here and 
there a foppish king or a shallow Lokayata (materialist) 
peeps out with a smile as though pea-cock thrones and 
microscopes have solved the whole problem of life. But 
the greater majority seem to be pondering with eyes 
almost glistening with tears on the sphynx questions 
around us and appear struck with the littleness of man, 
his slavery to pussions, his weaknesses and vanity. 
Truly does Faust exclaim 
I curse whate'ey entices 
And snares the soul with visions vain ; 
With dazzling cheats and dear devices 
Confines it in this cave of pain ! 
Cursed be, at once, the high ambition 
Wherewith the tind itselt deludes ! 
Cursed be the glire of apparition 
That on the finer sense intrades ! 
Cursed be the Iyong dream’s impression 
Of name, and fame, and laurelled brow ! 
Cursed, all that flutters as possession, 
As wile and child, as knave and plough 1 
Cursed Mammon be, when he with treasures 
To restless action spurs our fate ! 
Cursed when, for soft, indulgent teisures, 
He lays for us the pillows straight!" 
Cursed be the vine‘s trausceudent nectar,— 
The highest favour Love lets fatl! 
Cursed, also, Hope !—cursed Faith, the spectre ! 
And cursed be Patience most of all I 
Such being the real state of carthly life, which only 
shallow optimism or childish thoughtlessness can prevent 
us from realising, the best thing for a thoughtful and 
wise man to do is, to pul an ‘end to himself. Of atl 
animals, man alone has the power voluntarily to kill 
himself once for all; and it is on this account, that to be 
born as man is regarded as a great privilege and indeed 
considered as even superior to becoming gods. There 
is a nice little story in the Aitareya Upanishad of the Rig 
Veda, that the Devas when asked to enter into a cow's 
body and next a horse's body, dectined saying ‘ This is 
not sufficient unto us’, bul when asked to become men 
they gladly did so. The one ground and in our opinion 
the only one on which man has the right to be placed 
i the rest of animate creation, 
is his power to commit s¢tf-murder. In point of phys- 
ical frame, the senses, mind and even in point of intel- 
lect, he is outdone by several other creatures and the 
gods of the celestial regions above decidedly excel him 
in all these. But there is one privilege which is givea 
to him and him alone in all creation aad to enjoy which 
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all other creatures have in course of time to assume the 
human form and that is his power to annihilate himself. 

If so, it-may be said the solution of the prohlem of life 
is very easy, for it requires only a piece of cord and nail. 
We say yes, it is very easy and does not require even so 
muth as that. It is in the words of a sacred 
book easier than closing one’s eyes or plucking a full 
blown flower. And we would add it ix even easier, for 
it does not require the slightest physical exertion, not 
even a muscle has to be moved. Though so easy, it is 
yet a complete solution for all the enigmas with which 
we are surrounded, for all the great problems which 
have exercised philosophers from the very beginning of the 
world. Suicide without the aid of a rope or a knife or 
poison and without falling into the sea or a river or 
breaking one’s neck! very strange indeed, yet such a 
thing exists. The methnd for itis a very secret ane 
handed down through a long line of dead men from 
eternity. To deserve it and obtain it and effectually use 
it, these are the only difficulties in the way, but when 
these are overcome, we become dead, dead once for all. 
Evil, sin, suffering, all these at once disappear, for the 
annihilation is complete. After committing suicide in 
the aforesaid strange way, we need not be afraid of 
grief and joy, even in the ‘ shadow tand’ where spirits 
are said to dwell without food and clothes, and heaven, 
bell and future fife wil! all lose their meaning for us. 
No God can hence-forth punish us; there will be no 
judgment on us above or below, and no karma can 
trouble us, for we become dead, wholly dead. 

But how to commit such a secure and promising 
suicide? Howsnever we may dic, the spiritualists tell 
us, only the curtain drops and the scene changes, and 
by some mysterious machinery we are wafted into 
another world where the history of pleasure and pain 
repeats itself in another form. Pious theologians go 
even farther and threaten that the certain reward of 
suicide is a ‘dungeon horrible on all sides round’ fiaming 
as one great furnace and revealing by its ‘ visible dark- 
ness sights of woe, regions of sorrow, doleful shades, 
where peace and rest can never dwell, and hope never 
comes that comes to all and where flows a fiery deluge 
fed with ever burning sulphur unconsumed’, and things 
of that kind. Not a very fine prospect tobe sure! But 
the authors of our books, the. great sages who gave us 
religion. are more generous and promise as a certain 
result of honest suicide, ‘the highest wealth, the hest 
riches, the greatest joy,’ beyond gaining which they say, 
* there remains nothing to gain, heyond the bliss of which 
there remains no possibility of bliss, heyond seeing which 
thereremains nathing to see, beyond knowing which 
there remains nothing to he known’. The sage, having 
committed suicide, exclaims ‘The mind attaining 
peace, 1 do not find evea a trace of the universe in 
the Free depths of myself, in the indescribable ocean of 
the bliss of-self-realisation. Has it set, is it broken. is it 
shattered to pieces, is it dissolved, is it pounded to 
dust, is it swallowed up, is it gone to decay?’ We 
must admit however that there is difference between 
the suicide which the theologians condemn and that 
which the Upanishads extol. The one ix kiling the 
body which is to coin a new wor * body-cide,” while the 
other is the killing the self which is the real suicide, and 
which consists in kitting ont the Ftse sense of our being 
separate from Ekamevidwaitam, the One only without 
a second, whose glory the Vedas declare. On account 
ol avidya, ineffable ignorance, we fancy ourselves to he 
finite little selves separate from Brahman, and it is this 


selfhood which is, as we have repeatedly seen, the cause 
of all suffering, sin and evil and of all phenomena in the 
universe. When we kil! out the self, all bonds dissolve 
themselves into nothing, all phenomena are realised to 
be illusory and vanish and we reach a place from which 
there is no return into the deceiving sense-world. The 
real suicide and the only one which wise men ought 
to have recourse to, is therefore killing the self which 
is the source of all mischief and not the body which, by 
avidya, is mistaken for the self. The only way of com- 
tnitting this suicide is by the practice of yoga under the 
safe guidance of a living dead man, a Jivan-mukta as 
he is called, ane who has succeeded in killing himself. 
No amount of poison, nor swords, nor fire can effect this 
suicide which is purely a mental process and requires no 
physical exertion. 


Ah, who can describe the glory of this suicide! Where 
is the language which can venture to translate the Un- 
translatable, to express the Inexpressible from which 
“words as well as the mind turn back without being able to 
comprehend It.’ The momer the lower self which thinks 
itself to be finite, enveloped i» ignorance, sinfui or virtu- 
ous, enjoying or suffering in a huge world which seems 
to he there already and oppresses it on all sides with 
limitations, the moment this self is kitted, Brahman the 
eternal infinite immoveable, causeless, perfect, pure, 
imperceivable, calm. free and blissful Brahman, the up- 
lifted thunderbolt throvgh fear of whom fice burns, 
sun shines, -wind blows, clouds pour out rain and Death 
stalks upon the earth, the ueconditioned Bhima where 
thesun doesnot shine, nor the moon, nor the stars and much 
less this earthly fire, which yet is not darkness but the 
glorious Light of tights and to obtain a glimpse of whose 
cool inoony effulgence ix to get mad after Him and tong 
for Him as no Romeo did for his Juliet, this Brahman 
stands revealed. !laving seen this, nen forget their 
morta! nature and becoming sages break out in alangu- 
age which we the worms of earth can hardly comprehend. 
Every word they speak is an Upanishad in itself, their very 
faces shine with a strange and unearthly brightness and 
they exclaim ‘' Diccard shall we the whole microcosm and 
macrocosm, the bodies that crawl below and the worlds 
that hang out above as vessels of filth”—an idea which 
the poet catching a glimpse of the infinite within has 
echoed forth as follows in a moment of divine inspiration, 

What is heaven ? what are ye 
Who its brief expanse inherit ? 
What are suns and sphere 


Drops which Nature's maghty heart 
Drives through thinnest veins. Depart ! &c. 


Now listen to what a great suicide says : 
adagang ahaa Aiga | 
adai si afa agaang | 
aOR azaga Peaks Aaa | 
guais getsedtat wat sé Mraequita | 
aang aq amaaa Raa aerial 
ayfa saagaa AA ska aaja t 


Everything is born of Me, everything rests in Me, 
everything gets absorbed in Me. Lam that Non-dual 
Brahman, I am more subtle than an aton and at the 
same time very great. I am alt this wonderful world, I 
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am the Ancient, I am the Purusha, 1 am Iswara. I am 
Alllight and All-bliss. 
+ + * 


Virtue and sin do not belong to Me. Destruction 
there is none for Me. Birth, body, senses and the intel- 
lect do not belong to Me. F ain above earth, water, fire, 
air and akas.—(Kaivalyopanishad). 

What is there higher than this ? 


Leaves from the Gospel of Lord Sree 
Ramakrishna.” 


(According to M., a Sun of the Lord and Serrant.) 
Visit to Pandit Iswara Chandra Vidyasagar. 
Place: Uidtder-bigdn, Calentta. 


Date: 2let Sraban: The Seventh Lunar Day 
(Dark Fortnight of Sraban). 
5th August 1882, Saturday, 4-30 P. m. to 8 r. x. 
Present—Bhavaneth, M., Hazra, and many others. 

The Master had a great mind te see Pandit Iswara Chan- 
diva Vidyasagar. One afternoon Ho was found coming in a 
carriage with some of his Disciples all the way from Dak- 
shiueswar to see the Pandii at his house at Badurbégan. 

As the carriage canie up before Rajah Rammohan Roy’s 
house in Amherst Street, near Bddur Ragin, the Master 
suddenly grew very serious. It appeared He was meditating 
upon the Holy Mother. One of the Disciples, M, did net 
notice the sudden change that had come over Him at the time. 
So when he drew the Master's attention to Rajah Rain 
Mohan’s house, the latter said with some impatience, “ Oh, 
never mind. Iam not ina mood to pay attention to things 
of this kind.” 

The carrisge, a short while after, drew up before the door 
of the Pandit’s house. The Master alighted, supported by 
ono of the Disciples, Before reaching the staircase which led 
to tho Pandit’s library, which was also his drawing-room, our 
Lord ‘tail to M. with some concern. “È say, do you think T 
should have to fasten the buttons of my jamat?” 

The Disciple xaid,“ Ob, don't trouble yourself, Lord, on 
thut account, Things of this kind are not at all binding 
upon you.” ‘Che Master, child-like, seemed to be convinced, for 

e took no further steps in the matter. 
able =< a five-year-old child! 

‘Che party was then led: upstairs into a room next to the 
landiug with the door looking out towards the south. In this 
room the Pandit was found seated in a chair, facing the south, 
A table, after the European fashiou, with books and papers 
lyiug about, was before him, as usual. 

The Meeting. 


A Disciple then announced the Master's arrival and at 
ance introduced Him to the Pandit, who stood up to receive 
Hin’ ‘The Muster stoad with His face to the West, and witli 
vuc hand resting upon the table. He looked at the Pandit in 
silence. But his sweet, child-like, radiant faco was wreathed 
in smiles. 

‘There was some company present, coinposed ofthe Pandii’s 
friends and pupils. One of them was a boy, who had come to 
ask for a free studentship in connection with one of the 
schools of which the Pandit was proprictor. 


The Master in Samadhi. 

Standing and thus looking on at the Pandit, our Lord, as 
nual, lost all sense-consciousness. He was in Samadhi. 

Our Lord's love for the Pandit—-He accepts for the Holy 

Mother the offering of sweelmeats. 

After a while, taking His seat He said, as was- his wont, 
“ T want some water to driuk.” Thereupon Vidyasagar made 

* Translated by M. 

t Jama, a kind of coat used by Indians. 


He leoked as teach- 


inquiries of a Disciple whether the Master would like to take 
some mithai (sweetineats) also, which he had just received 
from furdwan. The Disciple making no objection, the 
Pundit went inte his inner apartments and was soon found 
coming buck with the sweetmeats. Ho phwed them before our 
Lord and the party that had accompanied Him, 


The Master Recommending a Servant. 


When the mithai was being offered to one of the Disciples, 
when bis turn came, Vidyasagar said, “Oh, he is n child of 
this house. Leave Him alone.” ‘Thereupon the Master snid, 
“ Yes, this young man is good. He is like the river Malgs 
with an apparently dricd-up bed bat with nu active invisible 
current underneath, Internally he is full of pith and marrow 
(Antyas-Nera). 


Vidya (Knowledge which leads Godward). 


Master (to Vidyasagar): This day l am at last fortunate 
enough to come down to the ocean (Sdgar) itself. Up tilt 


now Í came acruss canals, marshes, of, at most, rivers. 
(Laughter). ; 
Vidyisdgir: ‘then, sir, you are welcome to take home 


some salt water from your ocean, (fau r). 

Master; No, my daw sir, you are surely not the salt ocean. 
You are not the ocean of lvidya (that leads one away from 
God). You are the ocean ol milk—tho ocean of Vidya (True 
Knowledge leading God-ward). (Laughter) 

Vidyásigar : Well, sir, I um afraid you may say that, 
(Laughter). 


Rajas (wor’dly activity), when harmless : Work without. 
attachment. 


Master: Yours is saltva guia (elemeut of man's nature 
which leads to Illumination or True Kuowledge). Onl 
your aatira is in that phase of it which brings on rajas (acti- 
vities of certain kinds.) [t leads you tothe doing of good to 
others. Charity (dina), kindness towards others (daytt),. nre 
virtues which are good, if practised without attachment. So 
practised and with Bhakti they will lead to God. 

Daya and the Perfect Man (siddha): The mere Pandit, 

Master; Further, [should say you deserve being called 
siddha (a perfect wait), for has not your daydé (kindness to 
others) made you sofe and tender of heart? Bearin mind 
potatoes and other vegetables do not got tender until they are 
silha (well boiled). (Laughter). 

Vidydsdgar: Please, Sir, Kalai bate (Katai pulse pounded 
w pulp) when siddha (well-boiled) gets hard aud is by no means 

ler. Esitnot? (laughter). 

Master (laughing): cll, my dear sir, you are no such 


thing. [aay you are not amere paudit—dry and hard and 
for nothing. 


The Master on the Value of Mere Book-learning : What 
is Paravidya (the Highest Learning) 

“In the Almanao (Panji) itis mentioned that ou n parti- 
cular day thera will he twenty Adast of water. With all this 
record yon will be unable to squeeze out of the almanac a 
single drop ! 

“So the so-called learned men will talk big. They will 
talk of Brahma, Gad absolute, of Jnàna Yoga, Philosophy, 
Ontology and the rest of them. But there are very few of 
thom that reatise the things that they talk about. 

“ Pardvidyd (the Uighest Learning) is that by which we 
know God. 

* AN clse—the mere Shasters, Philosophy, Logic, Grammar, 
elen ete, ax such, only load and puzzle the mind. ‘They are 
good only when they lead to the Highest Learniug. 


(The substance of the Bhagavat Gita.) 

“Tn one gense there is no use going through the whole of 
the Gila. 5 

“ Say * Gita’ + Gite’ ten times. ‘That ia sufficient. For, said 
ten times, it comes to be tyiyi tydgi. Now tydgi means a 
person giving up the world—riches, honors, work with attach- 
ment, sensual pleasures—for the sake of God. 

* In one word, the (Jita says, ‘ Give up’. 


* Adas—wmeasure of capacity. 
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“The [deal Sannyasin (ascetic) will give up the world both 
outwardly and from the mind. tHe will give np secular work 
and the fruit of all works, . 

© “The Ideal Householder (Grihastha) will give up the 

world from the mind, i. e.. he will give up the [roits of all 
works for the sake of Bhakti (Love of God) or of Jna (True 
Knowledge.) 

“hns the substance of the (ita ix, ‘O jiva. (man) love God 
alone—gire up everything for the sake of God.’ 


(The Sadhu—holy man-—and his Book). 


“A holy mau had a punti (hook) with him. Some body 
asked him what it contained. ‘The Nuadhw opened the book 
before the man, who was surprised to find that ou every page 
was written only the name of God—the words Om Rama! 


(Chaitanya Deva and a Bhakta). 

“ Chaitanya- Deva in the course of his pilgrimage through 
the Dakshin (Deccan) came across a certain devotce( Bhakta) 
who was in tearsall the while thata Pandit was reading from 
the Gite. Now this devotee was au Hliterate man. He could 
uot follow a single expression trom the Gita, Upon being 
asked why he was shedding tears under such circumstances. 
he replied ‘ It ix. mdced true that 1 do not understand a word 
of the Gita. Butall the while that it was being read by the 
Pandit I couid not belp contemplating the Beaatiful Form of 
my Lord Sree Krishna sented before Arjuna in the field of 
Kurukshetra and saying all those things that are said in the 
Gila. Allthe time I could realise. 1 could see before my 
mind's eye, my Lord Sree Krishua. Zhis it was which made 
my eyes fill with tears of joy and love.’ 

“This ‘illiterate’ man had the Highest Learning, for he had 
Bhakti and was blessed with the Vision of God. 


The Master on Jnana-yoga : the Vedanta or Adwaita 
or Philosophy of the Unconditioned. 


(a) Brahma of (he Vedanta—The 
Unconditioned, 


Master: Well, Iwas talking of Vidya. 

“But Brahma in above and beyond Vidya (the Knowledge 
leading God-wardi as well as Aridya (That which keeps all 
beings away from the Knowledge of (od). 

“ Vidya ig the last topmost step of the stairs leading to the 
roof. Brahma is the roof. 

“ Maya is either Vidya or Avidya, Thus Brahma is above and 
beyond Mays. 


(b) The Adwaita Position : Brahma is nirlipta 
Cperfectly unattached): The Problem of 
i ood and Evil solved. 

“ Brahma is unattached to Gond or Evil. Brahma is like 
the flame of a lamp. Yon may read the Bhagarata (the Holy 
Scriptures) in the light of the lamp. Itis eqnally open to 
‘you to forge a document with criminal intent in the same 
light. - : 

“ Again Brahma is like the serpent. 
if the serpent has poison in its tangs? The serpent ix noue 
the worse for it. The poison does not cause its death. Ft is 
poison to other crentures whom it muy happen to bite. 

“Much in the same way what misery, what sin, whatever 
evil we find in this world ix misery, sin aud evil only relatively 


absolute and the 


What does it signify 


tons. Brakma—God Absolute ix above and beyond all 
these things. 
“ Evil in creation is vot eril to Brahma (the Uneconditioned) 


any more than the venom in the fangs of the serpent is venom 
to the serpent. Brahma is above and beyond Good and Evil. 

“Yes, that Being is perfectly unattached. He is not to be 
judged by any human standard of Goal and vil. His sun 
sheds Hght equally on the evil and the good. 


(c) The Adwaita Position: Brahma is Unspeakable 
(Aryapadesyam), 


“ Everything—the Sextras—even the Vedas, the Puranas, 
the Tantrus—all Holy Books—liive with one sale exception, 
become mere Uchchishtha (like leavings ot food); having been 

iven expression to by the mouth and having thog got defiled. 
Phat one Exception is Brahma. For when you read the 


Vedas and other Holy Books you must use the vocal organs 
and thus canse them (the Sustras, etc.) to be in touch with the 
mouth, so to speak. Thns they have all been defiled ( Uehehish- 
iha) like leavinge of food. But there bas veen as yet, in this 
world, no created being who has been able to give proper and 
adequate expression to Brahme. He is not only not capable 
of being expressed by word of mouth bat also nos conceivable 
by any stretch of the intellect. Thus Brahma alone is not 
Uchehishtha (defiled by the month), so to speak. 

Vidyasagar: I must say, here is. indeed, something that I 
learned to-day. ‘Brahma tx the One Substance that has not 
been made Uchehishiha ¥ 

Muster: Yes, that is so. DPrahmais nota Being condition. 
ed by anything—time (Kala), space (desa) , the law of causa» 
tion (nimitta), ete. How ean you give expression to Him 
by any word of month ? F 
Brahma beyond all predication : The Vedas and Brahma: 

Suka Dera awl Brahma Jnan. 


“ Brnhma is negin like thé Unfathomable Ocean, 


Nothin; 


“can be predicated of Him—the Being beyond the bounda oi 


Relativity—Unconditioned and Absolute! The Jast feeble 


attempt at describing this Being—the attempt made in the 


Vedos—is to call Him by the name of Anandam (Bliss Ever- 
lasting) ! 

“Thyon are asked to describe the ocean, you stand with 
your mouth wide open, and can only stammer ont, ‘Oh, what 
a lot of waves, what a thundering sound, incessant and eter- 
nal? That is all! 

“The utmost that Suka Dera and Mahupurushas like him 
could do was to see and to touch the water of this immortal 
Sea, and taste abit! Had he gone down into the Sea, he 
would have been merged in it never to have come back into 
this world any more! 


(4) The Adwaita Position: The Great Mystery 
Unfathomable by Conditioned Knowledge : 
The pride of Kuowtedy.: Condemned : . 
Parable of the Auts aud the Mountain of Sugar. 


“Once upon a time some auts came to a mountain entirely 
made of sugar. The ants of course, had no idea that it was 
such a big mountain. They ate up a few particles of the 
sugar and were filled. Theu they took each a particle or two 
—which they wanted to carry home, As they went their way 

ethey thought that uext time they would be able to remove 
the whole thing, meaniug the whole mountain, to their place 
of habitation ! 

“Such, alas, isthe condition of man! It is given to some 
few, indeed, to realise the Supreme Being. But, unfortu- 
nately, it very often comes about that many rnu away 
with t - idea that they have fully known, fully enjoyed 
communion with, fully realised that. Being ! 

“The sugar mountain seems to be all but carried home by 
the ant ; for is it not filled and satisfied with its menl ? Thus 
too the self-deluded Rationalist! He is satisfied with his 
ounce of Reason. Ergo, he comprehends Brahma ! 

“ People talk glibly of the Intinite. the Absolute, the Un- 
conditioned, as if they have a conception of It all! 
` “ Suka Deva and others like jin were at best ants of the 
larger sort. If wesay that they were able to eat up eight or 
ten particles of the sugar, we have said enough in their 
favour, 

“Jt is ag much absurd to say thut Brahma (od Absolnte) 
has been known and comprehended by any body as itis 
absurd to say that a mountain of sugar, as big as the Hima- 
lagar, hes been carriek home by some ants to be enten upe 


(e) The Adwaita Position : The Goal of the Vedantin : 
(The Ego Undifferentiated and the Eyo Differentiated). 


* The nnion between the 7, undifferentiated (Rrakma or the 
Universal Soul and the Differentiated (Jiva or the individua- 
lised Soul) is the goal of the Verlanufin. 

(Nirvikalpa-Samidhi: The Parable of the Salt- Pell). 

“Once upon atime a Doll made of salt went up to the sea 
with a vicw to measure its depth. The Salt-Dolt had a sound- 
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ing line and lead in its hand. Itcame to the edge of the 
water and looked on at the Mighty Ocean that was bofore it. 
Up to tbis point it went on to be the salt-doll that it actually 
was, keeping an individuality of its own. But no sooner did 
it take one step forward. pat its foot in the water than it 
became one with the OQcewn—lost—eutirely lost to view? 
Every particle of the salt-doll now melted away in the son- 
water, ‘Thesalt of which it was made head come from the 
ocean, and behold, it came back once more to get reunited to 
the original salt of the ocean. 

“ The ‘ Dilferentiated’ once more became one with the‘ Un- 
differentiated. 

“ The human soul is the Salt-Doll—the Differentiated Indi- 
vidualised Ego. Brahma, the Absolute, the Unconditioned 
—is the Infinite Sult, Ocean—the Undifferentiated Ego. 

© The Salt-Dell conkt not come back and tell of the depth 
of the Mighty Ocean. 

“ This is he who is fortunate enough to realise Brahma in 
the unfathomable depth of Nirvikalpa Samddhi, Undifferen- 
tiated ns He is, He comes not back out of that depth to tell 
the world the untare of Hrakima—God Absolute and Uncon- 
ditioned. 

“ Por if it be ever possible. my Mother willing, for the Salt- 
Doll to come back differentiated again, it must speak in 
terms of the Finite—in the language of the Differentiated. Tt 
must behave as an inhabitant of the relative nhenomenal 
world. 

“This is why the Great Mystery defies all attempts at ex- 
planation. The Absolute and Unconditioned cannot be stated 
in terms of the Relative and the Conditioned. The Infi- 
nite canot be expressed in terms of the Finite.” 


Brahma beyond all Predication: Parable of the Vedic 
Father and His Two Sons. 


> A certain father had two sons. When they were of age 
he wished to put them into the first stage of life—that of the 
Brahmacharin, Tothis end they were placed nuder the care 
of un Acharya (preceptor) and with him made to go through 
the Vedas aud other Holy Books. 


“In this way, there pared some days. The father was 
now anxions to see how the young men were getting on with 
thoir studies. Io sent for them and asked whether they had 
read the Vedanta (or (Tpanishads) which purport to teach the 
Highest Knowledge to the aspirant. ‘The sons replied that 
they had. 

“ Futher:—So0, my boys yon have read up the Vedanta! 
Well, do teil me what sort of s Being is Brahma. 

Eldest son (quoting the Veris and other Sastr1s) :—O 
Father. Bralina, is not capable of being expressed by words 
known by the mind.* O he is so and so. T kuow itall. (Iere 
quotes fexts from Ihe Vedat.) 

Father :—Very well, that will do. So yoo have known 
Brahma! You may go «bout your business. Now, my boy, 
let me hear whas you have got to say. What sort of » being 
ia Brahma ? 

“The second son to whom this quetion was put hung 
down his head and sat quite mate. Nota word fell from his 
lips. Nor did he make any artempt to speak, 

“ He continned in this state lor a long time. 


“The father therenpan ssid * Yes, my boy, you are after all 
right. Nothing can he predicated of Brahma, the Absolute 
and the Unconditianed. No soocer do yon talk ol Him one 
way or the other, you state the lutinite in terms of the Finite, 
the Absolute ia terms of the Relative. the Uneonditioned in 
terms of the Conditioned | Your silence is more eloquent than 

Lion of a hundred alokes (text) aud the quoting of a 
hundred authorities.” 


(f) The Adwaita Position : Realisation : Brahman is the One 
Substance to be realised--not described or known. 
The sign of True Brahma Jnan:—cessation of 
Vichara : after Jnan. 


Parable of the Canrha Ghee and the Packa Ghee. 


“Yes the purna-jnani (he who is full of Braluna-jnan ceases 
to have anything to do with virkura, i. ¢. talking for the 


*Avang- manasa gocharam, 


purpose of realising Brahma by discrimination of the Real 
from the Unreal. 

“How loug does the ghee (clarified butter) in a pan set over 
a hot oven go onapnking a noise? Why. so long ay it does 
not get ta the right degree of lent so as not to have uny trace 
of water lett. 

When the ghre is cancha (nob sufliciently hot) it gives 
those well-known sounds (kad kal). 

“Phe packa ghee (ghee melted to the right temperature) not 
making any dense is he who has got Brahmajnin—tlhat is, 
wko has truly realized Brahman, 

“Nhe cancha ghee is the aspirant for knowledge. ‘The 
water with which it hin vot mixed must go off by its being 
set over the fire. ‘This is the ahamkara—the ego or self 
which gets very vlamor in the process of being got rid of. 
As soon as this ahamkare is shaken olf, it is packa ghee No 
noise. no chuneur! 

~ Av the same time the impurities al] acttle down upon the 
bottom of the pun. Worldliness ov attachment to Kamini 
(woman or carnulity) and kenchun (gold) and their attendant 
evils (sensuality) work with attachment, etc,) are the im- 
purities, 

“Again, the perna jnant (perfect or trae jnani} is like the 
pitcher of water filled to the brim. When the pitcher is being 
filled in, it gives a gurgling sound (bhak, bhak), As soon as 
itis filled up, the sound ceases altogether. The sound is 
vichare leading up, my Mother willing, to Brekma-Jnan. The 
sound tells us that the pitcher has not been filled up. Vichara 
too proves that the Goal Las not been reached. 

“the bee buzzes so long as ii dues not settle down on the 
flower, and hegin to drink of the honey. As soon as it tastes 
the honey all buzzing is at an end.” 


Ls Vichara possible after Brahma-Jnan ? 


“The question now arises, how do we explain the relation 
between a Siddha (portect) Quru (preceptor) and his disciples? 
The Guru must talk with a view to drive away the ignorance 
of the disciple, This is Vichara. This Vichara, however, 
does no harm. 

“The ghee ina pan sot over the fire when melted to the 
right degree of heat has no doubt ceased to give any sound. 
Bat throw in a ranchu luchi (ie. a luchi not Fried in the hot 
melicd ghee.) ‘The result is that the paska ghee in contact 
with the water in the cancha Juchi, once more begins to give 
off soumis. ‘The sound goes on, so long »s the luchi is not 
packa (le, not sufficiently fried aud made ready for eating.) 

“The rancha lerhi is the disciple. The sound which packa 
ghee. (the guru) gives the second time, is the vickara which the 
(urais called npon 1o make in order that the disciple might 
be brought into light, The cessation of the sound tells us 
that the Guru has stopped vichara as soon as the disciple has 
been illumined. For he (the Siddha Guru) is already placed 
far above all richara,” 


(g) The Adwaita Position : The Higher Self (Atman) 
alone knows the Higher Self (Atman). 


True meaning of God Unknown and Uuknowable, 


“the result of the foregoing position (e) is that the Higher 
Self (Amen) aloue kuows the Higher Self (Alman). "Ihe 
Bodhaswurupa (ie, the Knowledge Absolute) is capable at 
being realised hy Bodha (im, the Knowledge Absolute) alone, 

“Chaitanya alone can know (realise) Chaitanya. 

© The * Ditlercutiated’ Soul (jiva) so long as it goes on to be 
differentiated and works on the lower plane cannot as such 
realise Brahma, 

©The Undilerentinted (Brahma or the Suddhi Atman) 
alone realises the Unditlerentinted. 

“This is the true meaning of the expression ‘God Unkuown 
and Euknowable? Bralta is known to the Sudda Almanor, 
what is the same thing, to Brahma, the Undifferentiated.” 


(h) The Adwaita Position : Maya is unreal. 
Vedanta Philosophy interpreted by the school of Sankara. 


“ All dilferventiation takes place in tbe domain of Maya. In 
other words Maye causes the differentiation. It ends with the 
cessation of Maya. 
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“AN the facts «f the Universe—every object, every pheno- 
menen that comes neder Creatim. Preservation and Destrne- 
tion.—nnder Body, Mind and Soul; under waking. drerming, 
having dreamless sleep ; even under meditation (Phyo) ete 
ete., all come nnder Maya, 

“ AN these are looked upon ax Mithyn (uureal) by those that 
interpret the Vedanta philosophy after Sankara and the like. 
These interpreters are called Jnanis. 

“ According te these Brahma is Satya (real) Jagat (the uni- 
verse) is Mithya (unrenl.) 

“ Mithya moans unreal, ¢.2., when looked at from the point 
of view of the Absolnte. To the Absolute or the Undifferenti- 
ated, the Jagat (universe) and Jiva (man and other creatures) 
are snreal, for the only Reality is the Absolute. 

“ When Maya is realised as unreal, the Aham (the differen- 
tiated ego) has been completely shsken off'or effaced, so to 
speak. ‘There is no trace of that Aham left behind. It is 
perfect Samadhi. 

“lt is absurd to say ‘the Jagat (world) is unreal’ so long 
as we remain convinced, that we ourselves (onr Ahan) are real! 
A persion who has not realized Brahma cannot renlise that 
the world is unreal. 

“On the other hand a Mahapurusha (saint) returning from 
Samadhi to a lower spiritual plane gets back, My Mother will- 
ing, bis Aham—his differentiated, attennated though parified 

0. 
“ Getting hack hia ego the Saint is thrown onee more npon 
the world of rolativity. So long as his ego is real to him (real 
relatively), the world is real too, aud Rrahme is unreal (un- 
real relatively)! 

“He with his differentiated ego restored to him, perceives 
Maya as real. Only the ego being purified by God-Vision. he 
sees. tho Jagat of Maya {phenomena of the universe) as mani- 
festutions te Sense of Brahma, the Absolute. 

“ He also sces Maya as eisher Vidya or Avidya. 

“ Widyu- Maye leads Godward. To this belong Vireku (dis- 
crimination), Pairagya (non-attachment), Bhakti, Prema (Love 
of God) ete. Avidya leads away from God. To this belong 
Kamini (carnality), Kanchan (riches, Wonors, work with attach- 
ment, cte.)” 


(a) Vijnan or knowledge with thorough Realiza- ` 
tion—Adwaitism with an addition—Realiza- 
tion of Saguna as well 2s Nirguna 
Brahma : 


The Reconciliation between the Adiwaitist (Absolutisi) and 
the Dwaitist (Dualist): The Vedanta Philosophy and other 
interpretations: The Saguna Brahma (Personal God) 
realised as such: Maya ag understood and realised by Vijna- 
nie. 


“ Vijnanis aro they who have realised Brahma in Samadhi 
(1) as impersonal or the Undifferentiated, and t2) as God Per- 
sonal. 

“Bijnania have realised that Frama, the Absolute and 
the Hacouditioned it is Who canses this differents n (hheda)} 
namely, God (Iswara), Maya—Jita (soul) Jagat (un se).* 


“They have seen God, antare and haire (both within and 
without} and have received this Revelation from Him direct. 
Ged (Personal) has said to them ” Fam the Rrehow Nirqunan 
ofthe Upanishads, realised in Samadhi. | hase cansed this 
ditferentiation, fam the origin of the twenty-four faltmast— 
of Jira and Jagat.” 

“ Brahma causing this differentiation, (ie. the Personal 

` God) they call Sakti or Maya. . 
4 Brahma causing this differentiation—ereating, sustaining. 
destroying? hax manifested Himself in varions forms to Rhak - 


® Vedanta Chitosophy of the Schoot of Sankar apenks of thie 
bheda, 

+ The catogorias into which the Great. Firat Cause (loraonal God} 
baa differantinted. They are the Pancha bhuta (the five gross ele- 
ments), the five Jnanendriya (sense organa), the fire Karmendriya 
(orgaas of action) e.g., hands, feet ete., ‘t’ Tanmatras {subtle ele- 
menta), Mana, Budhi. Ahankar, Prak . 

Compare Revelations in tho Vedas :—Nakka mayuta bahusuim 


$ Janmadyarya yains, Brahma Sutraa, 
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tas (those that seek the Personal God alone) as well as to the 
fijuanis, asa Persan with the three gunas, Satwa, Rajaa, Tamas. 

“The Sattwa Guaa (material) of the Divine Person pre- 
serves, the Rajas creates, and the Tamas tlestroys. ese 
three gunas are in the Divine Person. But He is not in them. 
He is quite unattached.” 


The only Proof of God. Tinpersonal or Personal: Revela- 


10n. 


“The Vijnani, with his Soul (his Ego) purified has thns seen 
Goll—i.e.,, the Personal side of Brihma, as well as the Imner- 
sonal. He has heard His voice both within and without him. 
Not only so. He has talked te Him. He has ministered unto. 
Him as Father, Mother, Son. Wife. Servant. Brother. ete. 

“ According te the testimony of these Perfet Men—theso 
Vijnanis—therefore, Maya? or Nakti is not an illusion, but the 
manifesta’ + to the differentiated but purified eqa of a Real 
Being as a Lerson Who has cansed. or more philosophically 
speaking, from whom have been erolred the human soul and 
the soul of every created being. ax well as this Universe. 

“ Thia testimony is infallible because bused unou Rerelation, 

“The Lord revealed Himself unto the Rishis as hoth Per- 
sonal and Impersonal. Such Revelation is mad» from time to 
time for the salvation of Mankind ax well as the delight of 
Bhektas.” 


(b) Vijnan or Knowledge with Thorough Realization--Ad- 
waitism with an addition —Realization of Saguna as 
well as Nirguna Brahma. 


A Distinction drawn hetiween Brahma and Sakti (Aaya). 


“When the Supreme Being is thought of as Niskkria (Inact- 
ive)—neither creating, sustaining nor destroying, T call Him 
by the name Brahma or Purusha (the Male Principle.) 

“When [think of him as Active—Creating, Sustaining, 
Destroying. cte. ete.. Lent him by the name of Nakti or Maya 
or Prakriti (the Female Principle.” 


(The Vee of Auaiogis.) 


“ Analogies indecd do not go on all fours with the things to 
be made clear by them. They are at best one-sided (ekadest) 
being intended to clear np one particular phase of an nnknown 
thing und bring it out from obscurity. 

“ Tilustration :* He is a tiger’ does not mean heisa tiger 
in every respect even to the hend, the tecth, the claws, the 
tail. It is not the meaning that he has claws or a ‘uit like a 
tiger. The meaning is simply that he is fearful-looking. 

“ No analogy can be perfectly satisfarlory to explain the 
relation between Brahma and Sakti, the Impersonal and the 
Personal God. It is a thing t- be realised, 


“Yet as analogies enable us tocatch a glimpse, however 
faint, of the real state of things regarding matters spiritual 
which go beyond the bounds of sense-consciousness, F will try 
to set forth this position hy anntegios.” 

“ Brahma and Sakti (the Impersonai God and the Per- 
sonal\ are One (Abheda). 

“ But really the distinction between Brahman (God Inactive) 
or Impersonal God and Sakti (Gad Active) or Personal God ix 
a distinction withont a difference. 

Brahma and Sakti are One. jabheda) just as ‘tire’ nnd its 
dahika-sakli (buraiog power) are one. You cannot conceive 
the fire apart from its power of harning, 

“ Rrahman and Sakti are One, just as ‘milk’ and the, ‘white. 
ness of milk’ are one. One cannot conceive the milk without 
the whiteness. 

“ Rrahman and Nakti are One, just asn gom Garry and 
ita brightness GyO are one, You cannot. ennevive a gem 
withont the brightness (Jyoti). w 

“ Brahma and Xakii are One, just as a serpent and ite tir- 
yak-gati (movement in a crooked line) are one. You cannot 
conceive the serpent without its tiryakgati. 


“Tho Maya or Sikri apokea of by oue Lort is identical with tho 
Saguna Rrahma of the Vpiniths ds sunt ia atmost entirety so with 
the Jawara of the Adwaita Phitosophor. 
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Vijnan or Knowledge with Thorough Realization 
ns of Sakti. Is God partial ? Are all men equal ? 


Master =" As T have already said, Brahman Differentiated 
(the Personal God) creates, preserves nud destrays. She hax 
made Herself monifest us Vidya Sakti (powers feading God- 

vant) and as Avidya Sakti (powers or phenomena leading 
rom God). Manitestatien ol this Sakti vari s in vary- 
ing centres of activity. lu men, as well ax in other cren- 
tares, this Nokti varies, For Variety is the low. not Sime- 
hess, 
Vidyasager —* Is itthen the case, sir, that he has given 
unto one man greater powers than to another? Is the 
Lord partial to a select few ? 

Master :—" Well, E am afraid yon must take the facts of the 
universe agsthey are. Itis not given to man to see clearly 
intu the ways of the Lord. 


* As Vibhu(the Omnipresent) He exists in aud through all 
ercatures,—in aud through all things (Sarvubkuta)—even in 
the smallest of His crcatures, the ant for instance. Yes, God 
is immanent in ull His creatures. God is in theant. But 
Hes fact remains that these creatures do vary in their powers 

Sukti). 

“IF that were not the case, how is it thut one man is very 
often a match for ten men and heats them? Weall know 
bow another would run away before those ten men, nay before 
a single iudividual more than his match. 

“As in the Physical, so in the Moral world. So too, in the 
spiritual world. Morality varies. There sre different degrees 
of Spirituality. 

“ Look here. Allow me to put it to you, wh, is it, that you 
enjoy the respect of att, far more than many other people ? 
Surety you don’t mean to say that you are a phenomenon, that 
you have gota couple of horns standing out from the front of 

our head and that therefore people come to sce you.” 

Laugh ter.) 

“No. Variety is the Law * and My Divine Mother is the 
One Being manifest ns mauy. Herself of Infinite power 
(Ananta-Sakti), she bas differentiated into Jiva (living crea- 
tures) und Jagat (all things of the universe) of varying 
powers, physical, intelectual, moral or spiritual. 


“ Aud my Divine Mother ie no other than the Brahma of 
the Fedanta, 


And the Master Sang, 


PSALM. 


My Divine Mother : Omnipotent, Unknown, Unknow-able, 

ìs there any hody who knows Kali, my Divine Mother, She 
telio is the Consort of Kaela (Niva or Brahma, the Imperson- 
al) $ 


wo the Six Schools of Philosophy do not get a sight of 
er. 


1. The Jogi alwaye meditatce npon Her at the ‘ Sfuledhar’ t 
und at the * Sahasrar’? ‘ 


‘There yo ubout n amsi (goose) and a Hamsa (gander) 
in this wilderness of lotus, und these ussociate with cuch 
other. Stra js tue Hamasa, and Aali is the Hamsi. 


2. My Diving Mother Kali ix the most beloved of Atmaram 


(Siva) much as Sila is the mast beloved of Rama. 

It is Kala—Nireor Rrahmu. the Impersonal, that knows the 
greatne-» of Kuli, my Divine Mother—grestness which is hid- 
den trom the view of ordinary beings. Who else can know to 
such an extent ? 


3. My Divine Mother gives birth to the Universe—now 
think of Her greatness ! 


ee 
* Compure Revelations in the Vedas: hitra Saktth Purushah 
puranah. 


t The Mutudaur is the tiret Lotus with foar petals in which the 
Jogi meditates upon Siva und Sukti (God Impersonal and Personal) 
as wanifeet in their glory. lt is the rootof the Sushumna in the 
Spival Cord. 


$ The Sahasrar is thv lotus with 8 thousand potale which is the 


goal of the Sokti waked up by the jogi at the Muladhar, When 
the Sakti reaches the Suhazrar and gets nnited to Siva or Bruhman 
(the Impersonal God) the result is Sumadhi in Brahma-Gnan, 


She app ajesty in each ghate (tiite being) as 
individuals, jast ax she phases. She is dehbhunui (gets her 
own way). 
ys Prasad (che Psalmist) to think that one can know 
Jer is to think that one em swim nerous the Great Mighty 
Oceans People wih ony inugh at the iden ! 

understand this well enough—by the mini—but ulss! my 
Avert (prance) Will aot see this, tt isa dwari that mist aspire 
to get at the Moon. 


The Master in Samadhi. 


At the end of this soug our Lard was once more found to be 
in that Indescribable Region of Samadhi. The sweet angelic 
ies became still. The outer eyes became fixedand steadfast. 
‘The inner eye looked within and beheld the Vision of Glory! 
There wag just as much of the Aham (the self) lett, as brought 
the Soul face to face with the Divine Person, our Lord's and 
our Holy Mother, Tbe Blessed vision our Lord enjoyed for a 
while, His face shone with a heavenly tustre and at fast broke 
imto smiles. Half returning to the plane of conscious- 
ness our Lord snid— Yes, my Holy Mother is none other than 
the Brahma tol the Vedanta. She it is, to whom the six 
systems of philosophy (Shad Darsana) with all the learned 
disquisitions thut are in them, furnish no clue. 


(c) Vijnan: The Great Revelation and the New Philoso- 
phy : The Omnipotent Mother: 


“ Aham (the differentiated Ego) being taken away by my 
Mother, there follows the realisation of Brahma in Samadhi 


and then it is Brahma (the Impersonal God}—not the Jiva— 
that realises Brahma. 


~ With Akam (the £go) purified and as such retained, the 
secing (or realisation) of Sakti (the persona) God) or any of 
Her Mauifestations is possible by Her Grace—manifestations, 
such as Sreekrishna, Chaitanya Deva, and other <valars 
(Incarnations) etc., cte.; even men, women, children as incar- 
nations ; all living creatures ; nay, al the twenty-four Tatas, 

“Le pleases my Mother Saki (or Personal God) to efface 
the self (dham or egu) in Nirvikalpa Samadhi, The result is 
Rrakma Junan (realisation of the Impersonal God in Samadhi). 

Sometimes it pleases Her to keep that self on in Her de- 


yotees and then to appear before them (as a Personal God) ‘and 
talk to them. 


(4) Vijnan : Realization of Saguna as well as Nirguna 
Brahma. 


Revelation Versus Reason : 


The Personal:God how proved : The Impersonal God how 
proved, 


“The Key to Brahma Jnan is with the Divine Person alone, 
the Suguna Brahma of the Upaniahads, the Personal Godt of 
the Bhukins. 

Thc power of dixerimination (Vichara) upon which the 
Adwaitist Philosopher relies comes from Her, my Divine 
Mother (Personat God). 

On the other hand, prayer, meditation (Dhyan) devotion, 
self-surrender arc all derived from my Omnipotent Mother, 

“Again, in the third płace, the Brahmajneuny in Samadhi is 
sometinies kept on ti that state and sometimes note Who 
keeps himon in that blessed state” Who brings him down 
to the lower plane of sense-consciousness ? Why, it is the 
Divine Person, my Holy Mother.t 

Such a person cannot be unreal. Sheir the Personal Side 
of the one Reality, drahaue of the Vedanta. Yes my Mother 
bas dechtred unto Her children, t E am’;*1 am the Mother of 
the Universe’ ;* i am the Brahman of the Vedanta’; ‘lam 
the Aima» of the panishads’. 

“hus the Personal God reveals Himself, 

* Compare Revelations in the Vedas ; Devi-Suktam—ltig Veda 
Samhita, Also Kenopanishad, 14 et seq. 

+ ‘Atmuni Chaivam Vichitraschahi’ :—-Brahma Sutras 28,1, II, 

t Devi Suktum : Rig Voda Samhita. 


Revelation is 
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“Again the Impersonal (undifferentiated Brahma) is 
revealed by the Personal God, ie., the Personal Side of Brah- 
ma. The Samadhisia snint cannot say anything abont 
Brahma. Like the Salt-doll getting into touch with the 
Almighty Ocean he is lost! Nor can he, coming down from 
Samadhi, say anything xbout Brahma! Once differentiated, 
heis mute as tothe undifferentiated. Onca in the relative 
world his mouth is shut as to the Absolute and Uncon- 
ditioned. 

“My Mother (the Personal Side of Brahma) says t am 
the Nirguna Brahma of the Upanisheds. 
én Revelation is the only proof of Impersonal 
rol. 

“However one may describe Braima, one must throw 
one’s Aham (the differentiated ego) into the description. His 
Brahins is at least cOvered, so tu speak, by this Aham. 

“We, surely with our feeble powers of vichara (Ratiocina- 
tion and Induction) we cannot lay bold on the Absolute. 
Hence Revelation, not vichara! inspiration not Reason.” 


(e) Vijnan : The Great Revelation and the New 
Philosophy. 


(Adwattism with an addition). Rupa or Spiritual Forms 
of the Deity. Reconciliation of Inan and Bhakti continued, 

“The manifestation of the Personal God ix often a spiritual 
Form which is seen only by the purified human soul (the 
Bhagavati Tanu).* In other words these Rupa or Forms are 
realized by the organs of spiritual Vision, belonging to that 
Spiritual body which is derived from the lord. 

“It is not every body bnt the perfect man slone that can 
see those Divine Forms throngh the Grace of my Mother. 


GInan and Bhakti reconciled) 


“ Here is a Pauranik itihasu which reconciles Jnun and 
Bhakti: Once Ramchandra, (God Incarnate) said to his great 
Bhakta (devotee) Hunuman— My Son, tell mein what rela- 
tion you regard Me, and how yon meditate npon me.’ 

The Bhakta replied “O Rama, at times, when dehabuddhi 
(the conviction ‘1 am the body’) clings to me, I worship Thee 
as Purna (the One Undivided God). Then myself I look 
upon'as amsa (part of Thee) a fragment, as it were, of Divinity. 
At other times I meditate npon Thee, O Rama, as my Divine 
Master, and think myself as ‘thy Servant. When, however, I 
am blessed, O Rama, with tattwa jnuna (Brahma jnana) I see, 
I realise that 1 am Thou and Thon art me.’ 

“ Hannman meant that after Rrahma Jnana in Samadhi 
bis akam (the ‘I’) was merged or lost in Rama (by which he 
meant the Undiiferentiated God, Ego, Absolute and Uncon- 
ditioned),” 


(Water to Icee—Ice to Water). 


“ Again suppose there is an Intinite Expanse of Water— 
water above, water beneath. water in aH directions. 

“Portions of the: water we may imngine yet solidified, that 
is, -hanged intoice by contact with cold. 

“Again, suppose that this sume ice is exposed to heat. 
The result would be that the solid ice is liquified. It is 
changed inta water once more. 

© Brahma is this Intinite Expanse of water. ‘The portions 
of thie water that are changed into ice are the spiritual Per- 
sonal Forms of the Deity. The cold isthe Hhakti of the 
Devotee, -his love, his. devotion, bis self-surrender. The 
beat, again, is Jnan-Vichara (ltscrimination between the 
Real and the unreal Phenomenal Universe) leading up to Nirvi- 
kaipa Samadhi and the total elYacement of the self which 
saya (TT 

“To a Bhakta, tho Lord mnnifests Himself in varions 
Forms. Toa person that renches, My Mother willing, to the 
height of Brahnajnan in Samadhi, He is the Nirguoa Brah- 
man ¢ once more—Nirâkàra (Formless) Uneonditioned.” 

* Herein is the Reconcilistian hetween Juan and Bhak 


* The Bhagavati Tanu is much the amio aai te Karana Sarira 
(tho third body cf tho Vedanta.) 


t Compare Rovolations in the Vedas. 


Vikaravarticha tathahi 
Sthitimaha.— Brahma Sutras : 19. 4. fV. 


(g). Vijnan—(the great Revelation and the New Phi- 
losophy).- - 

What ts the External World ? 
tity of God, Soul and Nature. 

“To him towhem it has been given to reatisethe Nirguna 
anà the Saguna Brahma (the Lmpersonal-Personal God) it has 
been revealed that the twenty-four catwas (taking in the Ex. 
ternal World) have all been derived from the Holy Mother. 

* Be ic known that my Holy Mother is both One and Many 
and the ‘Tat (it) beyond One and Many. She has not only 
differentiated into the Ego within man but also into the 
other various Tatwas (the live gross elements, the five snbtle 
elements, eto., etc.) and therefere into the External World. 


(h) TheGreatest Revelation and the New Philosophy. 
Vijuan—What does it add to the Adwaitist 
Philosophy ¢ 


“The Adwaitist position, viz.. Brahma is God Absolute 
and Unconditioned mnst be accepted in its entirety because 
first, Brahman has been realized in Samadhi and, secondly, 
becanse Brahma has been revealed by my Mother, as the 
Unconditioned that may be realized in Samadhi alone, and as 
being the Impersonal Side of Her own Self. 

“Let not the so-called ‘ Adwaitist Philosopher’ however, 
say ‘ My position is the only correct, rational, tenable, position, 
Those that believe in a Personal God are wrong. The Per- 
sonal God isa myth. The Personal God has no power* to give 
Mukti (Liberation of the Soul) cic, ete?” 


The problem for the philosophical Adwaitisi : How can 
the perfect Soul (the Atman) be led to think that He is im- 
perfect (Jiva). 

“The philosophical Adwaitist, so Tong as he relies on his 
unaided powers of reason, answers this question by saying 
“ I do not know how this delusion (viz: the face of the differen- 
tiation into (Jira of the Undilferentinted Atman) has taken 
place. , 

“The answer which Revelation givesis conclusive. 

“My Mother (the Personal side of Brahma says:— It 
ts I, the Brahma of the Vedanta that have caused this 
differentiation.’ 

“So long as you say ‘1 do know’ or‘1do not know’ you 
look upon yourself asa person. Being a person, yon must take 
these differentiations as facts—not delusions. 

“My Divine Mother rays ngain, It is only when 1 etface 
allaham (personality) in you that the Undifferentiated (My Ime 
personal Side) may be realized in Samadhi. And then itis 
alt silence abont delusion or no delusion, factor no fact, 
knowing or not knowing. ‘This is Brahma-Jnan.” 


The Great Revelation. 
First Addition: Necessity of a Personal God. 


“Till then there isthe * l'in tae and before me my Mother 
(the Personal God) Almighty, Revealing Herself to Her chil- 
dren, through varions Formst of Glory, and through the 
Avatars (Incarnations) Sreekrishna, Chaitanya Deva, ete., and 
manifesting Herself as the twenty-four tatwas, as Jiva (living 
creatures) and Jagat (the cosmo: ), 

“ Yes, it is owing to Her power, (Mahamaya) that no created 
being can get rid of this ahamkar (the. seH which says ‘i ‘T° 
in all created beings) and which makes him of the world 
worldly. 

«In the second place, it is She my Divine Mother, Who 
teaches Bhakti (love, devotion, prayer and self-surrender) to the 
devotee, and thus changea his ahamkar of the world into the 
wham of Vidya making it thin like n line, a length withont 
breadth. 

” Lastly, look at Her Oinipotence £ Tf it pleases Her, 
She may take away the last trace of this ahamkur from any 
created being and hless him with Brahma-Jnan (the knowledge 
of Brahma, God Absolute and Uncondisioned.) This result 


Whatts creation ? Iden- 


© See interpretation by Sankara und other Philosophers of his 
School of Brahma Sutras IV. 8-7 H. 


t Sohkamayata Bahusyam—Sruti. 
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is come to by the differentiated ego, being merged or lost, 

Her Grace, in the Unditferentinted Ege—the Atman or at 
Brahma. “You cannot shake off your abs (the self). 
Even. the Aiman—those that realized Brahma in Samadhi, 
would voine down, my Mother willing, toa lower plane aud 


have just sullicient gelf (abam) lefi to hold communion with 
the Personal God. 


“Ts it not diffieult to keep incessantly to zi the highest note 
of the gamut 2* 

* So long as you are e person with an Akam or individualit, 
of your own, God will, if it so pleases Him, manifest Hi f 
to you as n person. 

“ Nor.can you conerive, think of or perceive God otherwise 
than as a Person, so long as ymt are a person, Such ix the 


constitution of your self (boih Nukelme Sarira and Kuranu 
Snrira). 


(The Adwaitist and ordinary men). 


“The goat of the sldiwuitist is the merging of the akam 
(conditioned ego) in Grekma (the Unconditioned.) 


(Ordinary men). 


“This is noc meant by my Divine Mother for every body- 
Por with the majority of mankind the ahan is a thing which, 


cannot be shaken off in this life, or any other life in the near 
cure. 


“Thus they (ordinary men) must, so long as they cannot 
attain to Samadhi, meditate npon, commune with, the Personal 
God (i.e. tho Personal sidtof Brahma). For sages and the 
Sustras wud Revelation alt agreo in assuring us that the Un- 
conditioned does manifest Itself to man—both withiu him and 


without him—as» conditioned Being, the [mpersonal as n 
Personal God. 


“These personal Manifestations are by no means less real, 


bucinfinicely more real than the body or the mind or the ex- 
ternal world, 


“ ‘Hence say the Vijnant, ‘the Necessii a Person- 
al God?" : died 


Vijnan : Che Great Revelation: 


The Second Addition : The Identity of the Divine 
Mother (the personal God), Jiva (Soul) and 
Jagat (Cosmos). 


“It has pleased my Divine Mother to have, in the course of 
Srishti (Creation or evolution), become not only my (individu- 
alised) self but also the external world. 


“To him alone who comes down from Samadhi to the 
plane of sense-conscionsness ix left a thin self (like a tine— 
a length without breadth)—just,eutficient individuality to re- 
tainouly the Spiritual Vision (Divya Chakehu), This enables 
him to sco Jira and Jagat (the world) as well as himself as my 
Holy Mother manifesting Herself in these different mnitifa ri- 
ous Forms (rupa).t 


“his Vision of Glory of my Holy Mother manifosting 
Herself in the course of Nrishtias the twontyefenr lafwas in- 
eluding the external warkl as welt as the intornal, is a vision 
not given te everybody to sev and enjoy. 

“The Perception of this vision is granted to the Vijuani, to 
hin alane who has reatixed the Nirakar Brahma (the Form- 
less Impersonal God Absolute and Uneonditioned or Niryuna 
Brahin) in Sadat Nanadhi and the Sakar (the Personal God 
with terms or Negeme Lethon in heina Namadhi.” 


© Corresponding to Si of the European musical scale. 
+ Praukcityschat Peatijnd driehtantinurodhat, Brahma Sutras, 23. 4. 
i 
Abhith yopa deraceha .. ... Brahma Sutras, 42. 4, t. 
Sohkimaysta Rashusyâm. Sruti. 


T Jada Samaithi i.e., Samâdhi in which the body, gross and sub- 
tle, has no sense-consciousness. This expression was applied by 
our Lord to the Nircikalpa or Asımprajnnta Samadhi of the Phito- 
rophers and Chetana Samadhi to the Savikalpa or Samprejnata 
Samadhi (Samadhi with a higher consciousness) of the Philosophers. 
seo Patunjali Sutras and Vedauts Philosophy. 


Vijnan : The great Revelation ; Third Addition : The 
mnipotent Mother and Karma: Can the Saguna 
Brahma give Brahma-Jnan ? 

“ Yes, even the Juani, who loses his self in Samadhi and be- 
comes one with Hrulan« and thus realizes Brahma is forced 
by some Unseen Power iv como down to the lowor plano of 
scnse-consciousuess. 

“ Who is this Unscon Power? This qnortion brings Us to 
my Omnipotent Mather, (the Divine Person), who alone has 
it ‘quite within Her power, to both keep the Ahamkar and in 
Samadhi to etface it. 


(Karma). 


“he purely Adieaitiee Philosopher says it is Kerme— 
previous works or works in previous incernutiony—whleh 
causes the Ncanedhisthes sain’ tu come down ton lower plac. 

© Of course so long as there is che Ahamkar (the self or ego), 
there is both the agent (arte) and the work done (karnu). 
‘There is nlike che Cause and the Effect. Not only that. 
There uve as facts, also the millions of Jiva (living creatures ) 
and Jaget (the cosmos) with tho twenty-four Jateas, Tine 
pust. ‘Tine present, Time farnre, Previous births, Future 
births and all other differentiations. 

~ Bue if there are these differentiations taken as stubborn 
facts, there is also the Abnighty Differentiater, My Divine 
Mother, the Personal God, the Suguna and Brahma of the 
Fedunte, 

“ This position is yet, wade more strong. by Revelation. 
For my Divine Mother says Ti is I who have caused this dif- 
ferentiation, Good warks (Kurma) and bad works atl obey me. 
There is, true enough, the faw of Warme, bot I am the law- 
giver. It ties with Me to make and unmake Laws. I order 
all Karme, goot or bad. Therefore come unto Me throngh 
Bhakti—love, devotion, prayer, self-surrender_ or through 
Tnana-vicher, if you tike ie.. with good Karma (leading God- 
ward), and I wilt lead you across this Bhava Sagar (this world, 
tho ocean of all Karma). T will give you Brahma Jnana also 
if you like. Tf there is still Karma after Samadhi, if there be 
still the aham nnd the body, he it known that such Kurma 
I myself order to be retained for purposes of My own.’ 

“ AN this she has rercaled unto Her children, Her servants.’ 

Can the Bhakti- Yagi get Brahma-Jnan ? 

“ So if Bralma-Jacn ix one's end in view, ene may attain to 
it ultimately, if one would earnestly pray for it to the Al- 
mighty Mother, and throw oneself entirely upon Her Mercy. 

“The Bhakta, if thus anxious for Brahma Jnan, comes to 
My Mother (toany of Her Divine Manifestations) with the 
ahum (ego) of Bhulti, to find in the end the whole of his akam 
swept sway in Samadhi, My Mother willing. 

“Tt is the Personnl God (the Saguna Brahma, My Divine 
Mother) Who has cansed this differentiation iuto uham (Jira) 
and Jugal. lt is She who can and does efface the abam too 
in Samadhi. ‘The resule is Brahkma.jaan, 

“ That it ix She Who docs so, we learn from Revelation. 

“ The purely Adwaitist philosopher who does not rety upon 
Revelation us tell ax upon Reason, saya that the Personal 
God* can not give Mukti (liberation of the Soul) or, what ik 
the siine thing, Hrehme. Jnent 

* It ig from a lower plane (that of Relativity or the Pheno- 
menal workd}—the ptane of I’ and ‘Thou’ that the Philoso- 
pher says‘ Luis bthat can give Brakma-Jnan to myself’: In 
the same pline you nual from the necessity of your nature, admit 
@ Personil God, my Omnipotent Mother, 

“Ib does seem strango that while it is supposed to be quite 
within the power of the individual with his limited faculties 
to give Breime-dneu tu himself, my Omnipotent Mother hns 
not that power; although yor cen bring to yourself your 
own Mukti, my tipotent Mother bas .not the power of 
giving you that Mekrit! 

“These philoxaphers forget that the same Being is both 
Personal and Impersonal. They do not see that the Supreme 
Being manifests Uself as a Person of Infinite Power so tong 


€ Jawara (Suyuna Brahma) of tho Ad:cuita philosopher of the 
sebuol of Sankara. 


¢ Interpretation by these 4dimaita philosophers of Brahma, Sutras 
IV. 3. 7—L4, 
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as we are persons,—Infinite Power including the Power of 
giving Brahma-JInan, 

“But Reason alone and single-handed is such an uncer- 
tain guide! 

“Moreover tho power of vichir (Reason or Discrimination) 
npon which the philosopher relies also comes fram the Per- 
sonal God (i.e., Brahman as Person). 

“ Thans tha Vijnini adds yet another thingy to the position 
of the purely Adwaitiet philosophy, xiz., that tt is the Per- 
sonal God that can and does gire Brahma-Jndn.” 


Vijnan : The great Revelation : 
Fourth Addition : Man's 
“ Absolute” must imply the “ Relative.” 


Revelation versus Vichir, 


“ itis Brakma-Jnan for, so long as there is complete self- 
effacement and Brahma ix realized in Samadhi and yau are 
silent postnlating neither existence nor non-existence regard- 
ing Bralima. 

“No sooner do you talk of Adwuitam than you postulate 
the Dwaitam. For if there is One, there is also Two. 

“Talking of Moniem, yon take for granted Dualism, 

“ Talking of the ‘ Absolute’ you take for granted the Rela. 
tive. For your ‘Absolute’ until realised in Samadhi is at best 
the correlative of the ` Relative’ if not indeed a mere word put 
in certain letters of the Alphabet! 

“Talking of the Unchangenble (Nilya) you take for granted 
the changeable (Lila or the play-world). 

“Talking of the ‘Impersonnl’ you take for granted the 
* Personal.’ 

« Just as, talking of * light,” you postulate the existence of 
+ Darkness,’ its correlative. 

“ Just, as, if there is ‘ Happiness,‘ there is also * Misery,’ its 
correlative. 

“ Whose Lila (the changeable play-world) it is, of the same 
Being itis Nitya (the unchangeable). Whose Nitya it is, of 
thesame Boing itis the Lila. 

“Tt is through the Lila (the changeable phenomenal world) 
that you must feel your way up tothe Nitya (the Unchangeable 
the Unconditioned.) It is again from the Nitya that you must, 
feel your way back to the Lila (now no longer unreal but 
manifestations to sense, of the Nitya,) 

“ When you talk of the ‘ Absolute,’ yon cannot possibly put 
it as it is. 

You must throw* over it a foreign element—that of your 
own Personality. 

“ After all we must fall back upon Revelation, It is the 
Divine Person (My Mather) who says‘ Tam Brahma Saquna 


(the Personal God), J am Nirguna Brahma rentised in 
Samadhi’ 


“t The proof for both is Revelation. 


Reconciliation between Miyit Vida, the view of the Advaita 
philosopher of the school of Sankara and Parinimeutda, the 
doctrine of Casmical Evolution, helil by the Sånkhyu school 
of Kapila; between Adwaitism and Visishtadwattism. 


“Yes, you cannot think or speak of the butter withont 
postulating the esse of the butter-milk. 

“Of the butter-milk is the batter: so of the butter is the 
butter-milk. Ifthe butter-milk is known by its relation to 
the buttsr, the butter is equally known by its relation to the 
butter-mitk, 

“Inthe plane of Personality—ila plane of sense and ceveh 
higher conscieusness—you must admit both § Butter” and 
* Butter-milk.’ 

“So long as you are a person, ekam (ego) being kept on by 
the Divine Mother, your * Absolnte’ mynt imply n * Relative,” 
your Nitya (Unchangenbte) must imply a ila (n changeable 
play-world), your Substance mnst imply «nalities, your * im- 
personal’ munat imply a Personil Being, your‘ One’ (kem) 
most imply Many (Bahu). 

“ When the Divine Mother wipes ont your aham (Persona- 
ality) in Samadhi, Brahma is Realised and it is all silence 


* = Adhyésa, superimposition of the philosopher. 


and Whatever is, is There. For verily the Salt-dall tells no 
tale, when one with the Infinite Sea! 

“ Were it ever possible to tny down the position by an ann- 
logy, you might say that the original milk was Bruhma ren- 
lised in Samédhi, the butter was the Impersonal-Personal 
God revealing Himself, and the butter-mitk the Universe made 
up of the twenty-four tatwas. 


Vijnan: The great Revolation : Fifth Addition : 
Bhakti as well as Vichara leads to 
Brahma-Jnan: 

The efficacy of Prayer and Faith: 

The Bhakta’s Wish. 


“My Divine Mother (the Personal Phase of Brahma) has 
dectared‘I am the Brahman of the Vedanta (Impersonal- 
Personal God). It is within My power to give Brahmajnan 
which I do by causing the effacement af the lower Self (aham) 
and the realization of the Higher Self in Samadhi.’ 

“Thus in the first place, you may come unto Brahma, 
through richara, my mother willing. It is given to a few 
especially in this Kaliyuge to come through this road ‘ so very 
difficult * it is to shake aff deha budilhi, the conviction ‘I am 
the body’ which clings to ua. 

“Again yon may come through Bhakti. Prayer without 
ceasing for Light and for Love. self-surrender to him, Love of 
God are the various clements of Bhakti. First come to my 
Divine Mother (the Personal God) through thexe. 

“Take my word for it that if your Prayer is intarika (comes 
from the bottom of your heart) My Mosher shall respond to it, 
if you will only Wait. For, this she hax revealed unto Her 
Children. 

“ Pray to Her again, if you want to realise Her Impersonal 
self. Shonid she deign to grant your prayer—for she is 
Omnipotent—you would be in a position to realise in Samadhi, 


Her Impersonal self also. This is precisely the same thing 


as Brahma-jnan. 


(The Bhakta’s Wish). 


Only, 1 must add that the Bhakta aga rule, will be quite“ 
Content with realising the Divine Person alone—My Divine 
Mother, or any of Her Infinit: Forms of glory including the 
Divine Incarnations—Sree Krishna, Chaitanya Deva, etc., etc. 
‘the Visible Revelations of God.’ Asa rule, the Bhakta does 
not long for Brahma-jnan, the realisation of the Impersonal. 
He is an ‘ous that the whole of his aham should not be effaced 
in Samadhi. He wonld fain have sufficient individualit: 
(akam) left to him to enjoy the Vision Divine ns x Person. He 
would fain taste the sugar in place of being one with the 
sugar itself. 

“To euch a Bhakta, My Mother appears asa Person (the 


Personal God), for she is Hhekta-rateala (Loving to Her 
devotees—Her children).” 


Vijnan :Thegreat Revelation : Sixth Addition : 
Realisation : Signs of God-vision. 


_ The Fijnani (he who has thoroughly realised the Deity) must 
insist upon Realisation as about the only great fact in spiritual 
matters. 

“Tt won't do ta say from the beginning of the chapter ‘1 sce 
God—Impersonal- Personal mnuifest in and throngh all things. 
Why, everything that I sece—man, woman, beast, bird, tree, 
flower is god! Oh, I am full of Joy and Bliss! I nm past all 
happiness and misery ! Soham (lam He), Soham (1 am He), 
and go forth, 

“What as a rule is absolutely necessary is the Preliminary 
Discipline (Sudhan). Without it one cannot kave Bhakti Gove 
of God). Without this discipline, it is indecd a far err from 
Brakma-jnan. i 

For the precions Treasures are sate in the room nander lock 
and key. You have not unlocked those treasures. Surely it 
does not tic in your mouth to sayt} have opened the lock 
snd got into the room. Behold, 1 have taid my hands on those 
longed-for treasures those. shining gems, dinmonde, jewels, 
Look here, I have possessed them all! 

a Se 
* Klesohdhikatarasteaham avyakta saktachchaszam Avyakt'ahi 
gttir-duksham dehavadbhirave'pyate :—Bhagavad.gita. 
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“The Blessed One that har beheld the Vision Divine, 
becomes like a child, simple, opeu (Surala), turning bis eye 
upon the fresh world as it is, stripped of its artificial * names 
and formulaa? Often he is intoxicated with the wine of Divine 
Love, ay the sight of the Revelation beforo him. He is one 
with the Living Fonutain of {[foliness. With him therefore 
asa rule. there has ceased all distinction between suchi (purity) 
and asuchi (impurity). 

Lastly, sense-conscionsness lenves him from time to time 
anil in Samadhi he looks like a Jada (an insentient, motionless, 
inanimate thing), 

* One mnst.be pure, one must Renounce until Realisation, 


the word—Kamini and Kanchan—Carnality and the worship 
of Mammon.” 


The Nece esity of a’ Personal God : The way to solve the 
Problem of Life : 


Påcka Ami (the Ripe self or the Self as tt should be). 

“It is sodificult to get rid of this aham, which pnts a 
berrier in the way of Brahma-Jnane! Even after Brahma- 
jnans the Released Soul is forced, as I have said, by some 
Unseeu Power, my Divine Mother, to come down to Samsar— 
the plane of sense-consciousness, and has this akam though 
iu a thin form attached to him. 

“You dream of a tiger. Yon tremble in every limb. Your 
heart throbs vielently, You wake up to find that it was a 
mere dream, But nil the ‘sume, in your waking stato, the heart 
goes ou throbbing (Dood, Dood). 

“That being the case, ie., the akam (ego) refusing to leave 
you, what should be done’ Why, let it have one Sole Upadhi 
(limi; "ug adjunct). Leuit itay on as the ‘Servant of the 


k (sevaka or servant, of the serya, The Maater or the 
awd). 


The Kéncha Ami (unripe self): ‘ Iana Mine of the world.’ 


“But ‘I and Mine’ of worldly men is Ajnan (ignorance 
leading away from God). 

” Everything ix ordered hy the Lord. It ie ridienlous for 
man to say "Lam the Lord of the creation’, t) am Karra (doer 
* AN these things are mine.’ 

“ On two occasions, the Lord cannot help smiling —"* Oc- 
casion No, l — 

“ A person is taken seriously ill and is shortly going te 
dic. The doctor steps in and says te the mother ‘Why Ma, 
there is no cause for anxiety at all. I take upon myself to save 
your son's life,” 

“The doctor does not see that it is the Lord. who is bring- 
ing about the death of her son. 

“The Lord smiles and saps ‘It is I that am causin 
death of this man, and the keriraj (doctor) says that 
going to save his life! What a fool? 


the 
eis 


“ Occasion No. 2 :— 


“Two brothers are busy making a partition of their landed 
properties. They tuke a measuring rope, put it out across 
this land and say ‘This side is mine, that side is yonrs.’ The 
Lord smiles and savs “These foolish brothers are calling the 


land their awn? They do not see that evory bit of the ground 
belongs to Me.” 


Parable of the Rich Man and his Sivrur. 


“A Rede Bibe (rich man} has a garden, whieh be has 
placed in charge of a sircar (steward) When visitors look in, 
the sircur is all attention to them. He takes them through the 
different parts of the garden and the house attached to it, 
saying ‘These are, gentlemen, our mangoe trees. These 
others are our lichi, golep, jim, (rose-berries), ete. Here, you 
see. is our baithakhúna (drawing room.) Over there are onr 
Oil-paintings and other pictures xo splendid, ete., ete.’ 

“Now suppese the sirear hus doue something toiacur the 
displeasure of his master, the bada babu. Do youknow how 
he is dealt with? Why, he is ordered peremptorily to leave 
the garden at once. Not even sufficient time is allowed him to 
bring away his bag and baggage, i.e — The mangoe chest (the 
chest made from the wood of the mangoe tree) containing all 
his things ! 


“ And it was, benr in mind, the very sawe man who was su 
warmiy talking away of tour this’ * and our that,” 

“The ‘mine’ (or Soar’) of the Sircar comes of ajnan (igner- 
ance leading nway from God), 


Faith versus Reason 
Vijnan : The Great Revelation: Seventh 
Addition : The Omnipotence 
of Faith : 
~ Reason is weak. Faith is Ommipotenc. 
go far enough and must gtup at some point. 
“ Faith will work wonders, 
“Yes, Faith shall enable man to get across the Mighty 
Ocean itsc!f, withont any the least diffienlty. 
~ Hero is a Puuranik ttihusa in this connection :— 
Ramchandra, God Incarnate, workod hard to throw a bridge 
over the part of the sen, separating Janka (Ceylon) from the 
mainland of India. Bnt, as if to prove to the world, the Ma- 
jesty, the Omnipotonce af Faith, He gave it to His Bhakle the 


gat Hanuman to cross the ocean by the nnaided power of 
sith. 


“There iy another ilihusu : 

“Ouce a Bhakla, a friend of ibhishana wanted to go across 
tbe sea. Vibhishana to whom he appealed for help, hod the 
name of Rima (God) written on a leaf witbout the knowledge 
of bis friend. He then said to the Bhakta, his friend, ‘Take 
this and take care you have it tied to the end of *your cloth. 
This will enable you tu walk ucross the ocean in safety. 
But mind you, never try to look into the leaf. For you will 
go under, the moment you open it, 

“The Bhakte put faith in his friend's words. He walked the 
ocean for sometime in perfect safety. But uufortnuately ho 
took it inw his head to try and see what precious thing was 
tied to the end of his cloth. which could take him unhurt 
through the Mighty Deep. He openod the leaf and be wout 
down into deep water. 

“Yes, Faith is Omnipotent. Before it, the powors of Na- 
ture all shrink and give way! Yon get over Seas and Moun- 
tains with perfect case and the ntmost indifference. What is 
wore, sin and iniquity, werldliness and ignorance all go out 
of sight before Paith.” 

And the Master sang :— 


Song: The Name of God. 
Ounipotent Faith and the Hardest Sinner. 

L 0, My Divine Mother, let me but die with Durga, Durga, 
Thy (hallowed Name on my lips : 

Thon shall it be seen O Sankuri, Thou that givest us only 
good, whether or not in the end you will take your poor child 
over to the other side of the sen of Samedr, 

2. f might be the slayer of a cow or a Brahmin! I might 
have made away with on unborn child, yet in the mother's 
womb! I might hewn drunkard! Nay more, I might have 
put a woman to death ! 

But I care not the least for these Pitak (torrible sius). With 
all these, I have power enough to raise myself to the (exalted) 

sition of Brehme (the Creator of the world.) ‘ Yes, Faith 
isat the root ofall spiritual progress. Yon can do withont 
all other things ; Only you must hare Faith. 

“ Have but Puith in the Lord, and you become at once free 
from the vilest, the blackest of all sins. 

And once more the Master sang intoxicated :-— 


Song: Faith at the Root- 

1, “ Meditate on Her, my Divine Mother, and Bhave rises 
up (in the firmament of the Soul). 

“Just ar the Brame (the strength of Love) is. so is the 
gain. At the root of all is pralycya (Faith.) 

2. 'The Holy Feet of my Divine Mother, the consort 
of Kala (God of Eternity i. c., Rraliman) from the Lake 
of Srdhe (nectar.) Hf the Chitin (mind) be in that Lake of 
Immortality—if it goes on taking its dip into that Lake— 
then nothing moro is needed—~you may do witheut the rest, — 
he it Puja, 9 Hima, Japa, Bali. 


Reason cannot 


* Puju (worship with tlowers, inconse, etc.) 
Homa (tho pouring of oblations iato the Sacrificial Fire). 
Japa (silent recitation of the Namo of God). 
Balt (Sacrifice), etc. 


